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supplications, and intercessions and thanksgivings, 
are to be sent up unto God, the Lord of all, 
through the High Priest, who is above all angels, 
being the Living Word and God. For to 
call upon angels, we not comprehending the 
knowledge of them, which is above the reach of 
man, is not agreeable to reason." — Origen, Lib. 
5, Tom. 1, p. 580. Tertullian, too, whom St. 
Vincent also holds up as a warning, holds the 
game doctrine, in a book written while lie was a 
Catholic (Apolog. ch. 30. Ed. Rigalt, p. 27. 
Paris, 1675); he says — These things "I may 
not pray for from any other but from him of 
whom I know I shall obtain tbera, because both 
he it is who alone is able to give, and / am he 
to whom it belongs to obtain them." Clearly 
Tertullian did not hold the doctrine, that it be- 
longed to the saints and angels to obtain his pe- 
tition for him. And yet, neither Origen nor 
Tertullian were ever, in their own times, or we 
believe since, accused of error or heresy for 
writing the above, which, doubtless, they would 
have been, had they not expressed truly what the 
church at that time believed upon the subject. 

Even the heretics who separated from the 
church in those days, are witnesses that they 
never heard of this doctrine. Novatian, who 
separated from the church, and established a new 
sect, about the year 248, hold for the most part 
the same doctrine as the church. He wrote a 
book in defence of the Divinity of Christ, in 
which he thus argues — " If Christ be only man, 
how is he present whenever he is called upon, 
since this is not the nature of man, but of God, 
that he can be present in every place ? If Christ 
be man only, why is a man invoked as mediator in 
our prayers, since the mediation of a man is 
judged ineffectual to affording salvation ? If 
Christ be only man, why is our hope placed in 
him, since hope in man* is called cursed?" — 
(Novat. in Trin., c. 14. In Tertullian's works, 
as above quoted, p. 715.) Of course we do not 
quote this as if whatever Novatian said must be 
true ; we do not so rely on even the most ortho- 
dox Fathers. But we have quoted those ortho- 
dox Fathers above mentioned, to show that they 
did not know of any such doctrine of the church 
in their day as praying to saints and angels, and, 
therefore, that it cannot have been handed down 
through them as an Apostolic tradition. We 
quote Origen and Tertullian to show that even 
erring Fathers knew nothing of it. We quote 
Novatian to show that separatists from the church 
knew nothing of it. In this respect, they are all 
useful witnesses, and as such we use them. Even 
forgeries may confirm this proof. If the passage 
which we have quoted as Ignatius's be not really 
his — if it were forged in later times, and fathered 
upon him, this only proves that in that later time, 
whenever it was, even the forger had not learned 
to dream of Christians keeping angels and saints 
before their eyes in their prayers. 

We have yet one point more to illustrate. We 
spoke in our last article of the speculations of 
individual Fathers. These, too, may be a valua- 
ble proof that the things they so speculated 
about were no part of the church's doctrine or 
faith in their days. This brings us to Gregory 
Nazianzen, who wrote his first invective against 
Julian about the year 364 — " Hoar, O thou soul 
of great Constantine, if thou hast any un- 
derstanding of these things." And again, in his 
funeral oration (Oratio 11) for Gorgonia — "If 
thou hast any care of the things done by us, 
and if holy souls receive this honour from God, 
that they have any feeling of such things as 
these, receive this oration," &c. Can any one 
believe that Gregory would have written thus, 
if he believed it to be a part of the faith of the 
church that holy souls do really hear what we 
address to them ? He ventures to address them 

• See Jeremiah, ch. 17, v. -\Douaj Bible, to which Novttia* 
seems here to have referred. 



as one who does not know, and cannot tell, 
whether they hear or not ; and this very address 
is the strongest proof that it was not the faith 
and belief of the church in his day that the 
souls do hear when we call upon them. 

We have now gone over every passage, in the 
Fathers of the first four centuries, that relates to 
this subject. There is no shadow of grounds 
to suppose that, up to the year 364, any one of 
them ever dreamed of praying to saints or 
angels. Every one of them who alluded to the 
subject, up to that year, did so only to censure 
and condemn it ; and the first who inclines to it 
at all shows us, by the way he does it, that he 
does not do it in conformity with the faith of the 
church. 

If we have passed over any passage, in the 
Fathers of these four hundred years, which gives 
any support to prayers to saints or angels, we sup- 
pose some one can show it. It is our conviction that 
no one can ; and, if so, are we not entitled to ask, 
how can any one believe that prayer to saints or 
angels was " a tradition of the Fathers," during 
these four centuries ? And if it gradually arose 
in later times, how can it be an " apostolic 
tradition," or part of the Apostles' doctrine ? Is 
not this a fair instance of "the use of the 
Fathers," in convicting of novelty the errors 
that have arisen since their days? 

We trust that our readers will now see that if 
we refuse to take "the Fathers" as the rule of 
our faith, it is not because we suppose them to 
be unfavourable to the doctrines we hold ; 
neither is it because we are unwilling or unable 
to use them aright, as helps for discovering the 
truth ; but simply because we will not use an 
unsound rule of faith, even in support of truth ; 
because, in things of such vast importance to the 
souls and the faith of men, we feel constrained 
to seek only for a sound, an infallible rule of 
faith, for ourselves and for others. 



KILKENNY—ANONYMOUS CHALLENGE. 
The following challenge, without any name to it, or any 
clue to the person who wrote it, or any direction in 
what way an answer could be given to that person, was 
slipped under the house door of a Scripture reader in 
Kilkenny. It has been sent to us, in hopes that the 
answer may reach the person who gave it. We trust 
that Roman Catholics, generally, will not approve of so 
mean a way of giving a challenge. Let those who can 
discuss the subject come forward and do so like men, 
in the light of day, and they will be fairly and honestly 
met: — 

"CHALLENGE. 

" May 18, 1852. 

"It will not be denied but that the Church of Rome 
was once a most pure, excellent, flourishing, and mother 
church. — Rom. i. 8, chs. vi. and xvi. White's de- 
fence of his way, pp. 43, 44. King James in his speech 
to the Parliament. YYiuitaker in his answer to Dr. 
Sand, 2 Demonstrat. Falkin, c. 2, 2 Thess. s. 7. 
Reynolds in his fifth conclusion. 

" This church could not cease to be such ; but she 
must fall either by Apostasy, Heresy, or Schism. 

" I. Apostasy is not only a renouncing of thefaith of 
Christ, but the very name and title of Christianity. 
No man will say that the Church of Rome had ever such 
a fall, or fell thus. 

"II. Heresy is an adhesion to some private and 
singular opinion or error in faith contrary to the 
generally-approved doctrine of the church. If the 
Church of Rome did ever adhere to any singular or 
new opinion, disagreeable to the commonly-received 
doctrine of the Christian world, I pray satisfy me as to 
these particulars— viz., 1st— By what general council 
was she ever condemned ? 2nJ — Which of the Fathers 
ever wrote against her ? 3rd — By what authority was 
she otherwise reproved? for it seems to be a thing very 
incongruous that so great a church should be condemned 
by every one that hath a mind to condemn her. 

"III. Schism is a departure or division from the 
unity of the church, whereby the bond and communion 
held with some former church is broken and dissolved. 
If ever the Church of Rome divided herself by schism 
from any other body of faithful Christians, or broke 
communion, or went forth from the society of any elder 
church, I pray satisfy me as to these particulars : 1st — 
Whose company did sheleave? 2nd— From what body 
did she go forth ? 3rd — Where was the true church 
which she forsook ? Pause on these three words ; for it 
appears a little strange to me that a church should be 
accounted schismatical, when there cannot be assigned 



any other church different from her, which from age 
to age since Christ his time has continued visible, torn 
which she departed. 
"To the Bible Readers 

"at James's-street, Kilkenny." 

I. The challenger thinks there cannot be apostasy 
from the laith of Christ without renouncing " the very 
name and title of Christianity." Take the Socinians, 
who "deny the Lord that bought them." These men do 
not renounce "the name and title of Christianity;" 
and, therefore, according to this challenger, they have 
not apostatized from the faith of Christ ! And we sup- 
pose they are still Catholics ! We do not wonder that 
this challenge was given in the dark, so that it could 
not be answered. 

II. The challenger evidently thinks that the majority 
of professing Christians, at any one time, must bi» 
Catholics, and the minority heretics — as if the truth 
of doctrine depended on counting heads. It is hardly 
worth while to answer this, except by counting heads 
to convict the challenger himself of heresy. For Rome 
is in a minority at this day. To acknowledge the Pope 
is with her an article of faith at this day— and the whol» 
Greek Church, including all the churches of the vast 
empire of Russia, as well as Greece and Turkey, all the 
churches of England, America, Denmark, Sweden, 
Norway, &c, and all Protestants sects, reject her, far 
exceeding in number those who obey her. 

But it is not true that we must follow the majority. 
A great Catholic doctor (acknowledged as such by the 
Church of Rome herself), St. Vincent of Lerins, who 
wrote his " Commonitory against Heresy" in the year 
434, undertakes to tell us'what we should do "if some 
new infection goeth about to corrupt, not a little part, 
but the whole church"— ch. 3. And he gives us an in- 
stance of it too in ch. 4 — " When the poison of the 
Arians had now infected not a little part, but well nigh 
the wlwle world, in such sort that (almost alt the bishops 
of the Latin tongue deceived, partly by force, partly by 
fraud) men's minds were covered as it were with a mist, 
what in so great a confusion was to be followed ? Then, 
whosoever was truly a lover and a follower of Christ, 
by preferring ancient faith before newerror, was un- 
touched with any spot of that infection." 

The same argument which makes the challenger a 
Romanist now, would have made him an Asian then ! 

We adopt St. Vincent's conclusion, "to call those 
anathema which teach otherwise than once hath been 
received, was never otherwise than needful, is every- 
where needful, and ever shall be needful." — See Gal. 
ch. 1, v. 8, 9, Douay Bible. 

And this is true, although error should be in the 
majority, as Arianism was then. 

The challenger asks, by what general council was 
the Church of Rome ever condemned ? We answer, 
by the general Council of Ephesus, A.D. 431 , which con- 
demned any who should afterwards make a new creed, 
which the Church of Rome did in 1564 ; and many 
other instances we could give. 

He asks, " Which of the Fathers ever wrote against 
her?" We answer, all of them. For there is, perhaps, 
not one of the Fathers that has not written against 
some or all of the errors that she now holds. 

III. If the Church of Rome in the Apostles' days 
had refused to hold Christian communion with the 
Church of Corinth, or any other church, she would 
plainly have been guilty of schism. She now refuses 
to hold communion with the Greek Church (which is 
as old as herself;, the English (nearly as old), and_ all 
those we have mentioned above. If she has no just 
cause for this refusal, she is guilty of schism now. And 
what is the cause ? The English Church is willing to 
hold communion with the Church of Rome, in all the 
articles of the ancient Catholic creed, which has come 
down from the Apostles' times; and in all other things 
that are lawful by God's Word. The Church of Rome 
will hold no communion with the English Church or 
the Greek Church, unless they will profess the Creed of 
Pope Pius IV., made 1500 years after Christ. Which 
is guilty of the schism ? If in the Apostles' days the 
Church of Rome had brought out the Creed of Pepe 
Pius IV., and refused to hold communion with any 
church that held to the Apostles' Creed and that alone, 
would she not have been guilty of schism ? And is she 
not guilty of schism now, for doing the same? 
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IS THE DOCTRINE OF PURGATORY 
TAUGHT BY THE EARLY FATHERS? 

Sir I am just after reading, in your last number, a 

letter from an anonymous correspondent, requesting 
some Catholic priest or layman to publish the opinions 
of the Fathers, who lived in the three first centuries, m 
favour of Purgator3'. 

I at once proceed to meet the wishes both of yourself 
and correspondent; with all due regard, however, to the 
limited space afforded by your periodical. 

I do approve of persons going back to first principles, 
and slaking their thirst for knowledge in those foun- 
tains which are near its source. 

1. To begin at the beginning: I find it recotdfld, hi 
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the second Book of Machabees, xii. 43 (I am not now 
quoting this aa Scripture, but what, at aU events, you 
must admit it' to be, an authentic historical testimony"), 
that Judas Maccabeus, " making a gathering, he sent 
twelve thousand drachms of silver to Jerusalem for sa- 
crifice, to be offered for the sins of the dead, thinking 
well and religiously concerning the resurrection." It is 
*dded, in the 46th verse — " It is, therefore, a holy and 
wholesome thought to pray for the dead, that they may 
be loosed from their sins." From this it is evident, that 
the solemn usage of praying for the dead was the same 
among the ancient Jews as among the early Christians, 
and Roman Catholics of the present day. Before I gra- 
tify you. therefore, with reference to the Holy Fathers 
on this subject, let me pointedly inquire why it is that 
Christ, who sedulously condemned the fabulous inven- 
tions and superstitions of the Pharisees, did not as de- 
cidedly censure this portion of the public worship of the 
Jews? 

I must have a direct answer to that question. 

I can discover no such condemnation, either on the 
part of our Saviour or his Apostles, in the New Testa- 
ment; but can trace in all the most ancient liturgies of 
the Christian Church a solemn commemoration of the 
dead. 

Now, to lay before your readers the quotations you 
so much require from the early Fathers : — 

2. (Third Century) — Tertullian (Quintus, Septi- 
mus, Florens.), one of the most learned men of the Pri- 
mitive Church, who lived between the year9 1G0 and 230, 
says-—" Among the Apostolical tr aditions received 
from our fathers, we have oblations for the dead nn the 
anniversary day." De Corona Militune, p. 209. In 
his treatise on Monogamy, chapter 10, page 553. he 
thus advises a widow — "Pray for the soul of your de- 
parted husband, entreating repose to him, and participa- 
tion in the first resurrection — making oblations for him 
on the anniversaries of his death." 

3. (Third Century)— St.Cyprian (second century)*— 
"Our predecessors prudently advised that no brother 
departing this life, should nominate a churchman his 
executor ; and should he do it, that no oblation should 
be made for him, nor sacrifice (?) offered for his repose, 
nor prayer in his name offered in the church" — Epist. 
i., page 2. 

4. (Fourth Century)— EusF.nins, styled the Father of 
Ecclesiastical History, and who lived between the years 
257 and 339, thus writes describing the funeral service 
of Constantine the Great :— " In this manner did Con- 
stantius perform the last duties in honour of his father. 
But when he had departed with his guards, the minis- 
ters of Cod, surrounded by the multitude of the faith- 
ful, advanced into the middle space, and, with prayers, 
performed the ceremonies of Divine worship : the prince 
reposing in his coffin, and the people, in concert with 
the priests, not without sighs and tears, offered up 
prayers to heaven for the repose of his soul, in this 
manifesting the most acceptable service to a religious 
prince. The deceased emperor was thus admitted to a 
participation in the religious rites, the mystic sacrifice 
(?) and holy suffrages of the faithful." — Eusebius De 
Vita Constant.. Lib. 2. 

5. [Fourth Century] St. Cyril— " There (in the Sa- 
crifice of the Mass) we pray for the holy Fathers and 
the bishops that are dead ; and, in short, for all those 
who are departed this life in our communion j believing 
that the souls of those for whom the prayers are offered 
receive very great relief, while this holu and tremendous 
victim lies uvon the altar (?)"—Calech. Myst., 5 pages 
297, 298. Read prior and subsequent to this quotation. 

6. [Fourth Century] St. Chrysostom (your fa- 
vourite scriptural advocate) — "It is not in vain that 
oblations and prayers are offered and alms given for the 
-dead. So has "the Divine Spirit ordained that we might 
mutually assist one another" — Homil. 21. Not with- 
out REASON WAS IT ORDAINED BY THE APOSTLES. 
THAT IN CELEBRATING THE SACRED MYSTERIES (?) 
THE DEAD SHOULD BE REMEMBERED." — Homil. 3, in 

Epist. ad Philip. 

7. [Fourth Century] St. Ephrem, of Edessa, in a 
work entitled his Testament {tome 3, page 294. Edit. 
Vossii., page 371, Edit. Oionii) thus clearly and 
scriptnralli/ expresses himself on the subject: — "My 
brethren, come to me, and prepare me for my departure, 
for my strength is wholly gone. Go along with me in 
psalms and in your prayers, and please constantly to 
make oblations for me. When the thirtieth day shall 
be completed, then remember me; for the dead are 
helped by the offerings of the living. Now, listen with 
patience to what I shall mention from the Scriptures. 
Moses bestowed blessings on Reuben after the third 
generation (Dent, xxxiii. 6) ; but, if the dead are not 
aided, why was he blessed? Again, if they be insensible, 
hear what the Apostle says : — ' If the dead rise not 
again at all, why are they then baptized for them J" — 1 
Cor. xv. 29. 

8. I shall abstain from giving yon long quotations 
from Oricen (Homil. 6, In Exod, tome, 2, page 148; 
aa likewise, Homil. xvi. in Jerome tome. 3); from 

*Oor correspondent is mistaken (we suppose accidentally) in 
sutysff Cyprian to have lived in the second centnry. We have in- 
serted (third century) which he; perhaps, intended. 



ArUobius, of Sleet, ifl Ntrflmxfia ; stfhrs Bash, and 
Ambrose, all in favour of the doctrine of Purgatory, 
as a place of temporal punishment or purgation after 
death, where some souls are detained, but relieved by the 
prayers and alms of the faithful, especially by the Holy 
Sacrifice of the Mass. 

You may observe, in the foregoing extracts, that where 

the words "Sacrifice," "Holy and tremendous Victim," 

"Mystic Sacrifice," and " Sacred Mysteries" — occur, I 
have inserted a note of interrogation to simply Inquire 
what do they mean, if not the Sacrifice of the New Tes- 
tament, or Catholic Sacrifice, anciently so called 
^Chrysostom Serai, de Cruce et Latrone), the word 
" Miss" not having been introduced for a couple of 
centuries afterwards. 

I fear I have made too great an inroad on your space, in 
showing that the Fathers of the three and four first ages 
concur in opinion as to the existence of an interme- 
diate state ; many of them interpreting a remarkable pas- 
sage of St. Paul, (1. Cor. iii. 13, 14, 15,)as denoting ex- 
pressly some region of purgation for the soul. I shall 
now conclude with a quotation not from the Greek or 
Roman Fathers, but from one of the elders of your own 
church, which so completely embodies the sentiments of 
Roman Catholics on the subject, that I cannot but offer 
it to the serious consideration of your readers. Bishop 
Forbes, on Purgatory, thus expresses himself: — 

" Let not the ancient practice of praying, and 
making oblations for the dead, be any more rejected by 
Protestants as unlawful. It is a practice received 
throughout the universal Church of Christ, which did 
ever believe it both pious and charitable. Many of the 
Fathers were of opinion, that some light sins, not remit- 
ted in this life, were forgiven after death, by the inter- 
cession of the Church in her public prayers, and espe- 
cially those which were offered up in the celebration of 
the tremendous mysteries ; and it is no absurdity to 
believe so. The practice of praying for the dead is de- 
rived, as Chrysostom asserts, from the Apostles." 
Your most obedient, 
Warner Christian Search. 

We willingly publish the above letter, trusting that 
it will tend to bring out the truth as to whether the 
doctrine of Purgatory was known in the first three 
centuries. 

We must first remind the writer what the question is 
which he has undertaken to answer. Our correspon- 
dent, " A Catholic,""in our last number (page 09, first 
column), asked that some one would bring forward all 
the proofs of Purgatory that could be found in the writ- 
ings of the Fathers of " the first three centuries." Now, 
it is clear that nothing can be a fair answer to this, but 
what is taken from writings of the first three centuries. 
The object of the person who made this call was to learn 
if the doctrine of Purgatory was held during the first 
three hundred years of Christianity. It is a poor an- 
swer to say that it was held in after times. Such an 
answer is, in fact, a confession that Purgatory was not 
believed for the first three hundred years, and cannot 
be proved from the writers of that time. 

Now, every one will see that the writer of the letter 
which we have printed above is a man of learning, that 
he is one who would be well able to give proofs from 
the Fathers of the first three hundred years, if any such 
proofs could be given. Yet, what does he do ? He gives 
us seven proofs (besides others which he says he could 
give, but which he does not give), and of the seven 
which he gives, only two (the second and the third) be- 
long to the three first centuries. To make this plain, 
we have prefixed to each the century to which it be- 
longs, marked thus, [ ]. The writer has acknowledged, 
near the end of his letter, that he takes his proofs from 
the fourth century as well as the first three, but he has 
not given our readers any means of judging how many 
of his proofs are taken from the first three, and we have, 
therefore, taken the above method of pointing it out ; 
and the result is, that only two of his proofs have any- 
thing to do with the question whether Purgatory was 
believed in the centuries in question. 

Now, if we succeed in showing that those two do not 
prove that the doctrine of Purgatory was held by the 
Church, it will then be established that Purgatory was 
unknown to the Christian Church foT 300 years j and, 
of course, it follows that no such doctrine was taught 
by the Apostles, and that it must be an innovation of 
men in later times. 

For convenience of refereuce we have also numbered 
the proofs which he gives. 

The writer of the above letter, " Warner Christian 
Search," takes his first proof from the Book of Macca- 
bees. Now, the writer of this book was not one of the 
Fathers of the first three centuries; he was a Jew, who 
lived about 200 years before our Saviour came into the 
world. 

On this " W. C. Search" pointedly inquires " why it 
ia that Christ, who sedulously condemned the fabulous 
inventions anil superstitions of the Pharisees, did not as 
decidedly censure this portion of the public worship of 
the Jews? I must nave a direct answer to that 
question." And a very direct answer we will give. 
The book of Maccabees was not any " portion of the 
pnblic worship of the Jews." The Jews never acknow- 
ledged that book a* Scripture, given by inspiration of 



God. Aim it was no part of onr fihwfotrrs office to 
correct every error that had ever been Written in a book 
by any Jew. 

But what have the Fathers of the first three centuries 
to do with the book of Maccabees ? Did they consider 
this book to be inspired Scripture ? We know that the 
Church of Rome pronounces it to be inspired Scripture; 
but we know, also, that the Church of the first three 
hundred years did not consider it inspired Scripture. 
We know that the Fathers did believe in all the booka 
of the New Testament; and every passage in those 
books which is against Purgatory is good proof that 
they did not believe in Purgatory. But how can it be 
a proof that they believed in Purgatory, because some- 
thing like Purgatory (for it wa3 not plainly Purgatory) 
is found in an old Jewish history, which those Fathers 
did not believe to be inspired Scripture at all ?" 

1. We come now to his proofs from the writers of 
those centuries. The first he quotes is Tertullian. 
We are rather surprised that he should venture to do so. 
Did he not read our leading article, in last number, on 
"The use of the Fathers?" We showed there that 
Tertullian became a heretic, aud left the Catholic 
Church to become a believer in a wretched impostor, 
called Montanus, who professed to be the Holy Ghost 
himself! We then quoted a passige from Tertullian, 
which speaks expressly of Purgatory. '• W. C. Search" 
does not venture to quote that passage, while he thinks 
it worth his while to quote two passages from Tertullian 
which make no mention of Purgatory at all 1 Why 
was this? Cardinal Bellarmine himself, the greatest of 
Roman controversialists, did quote that passage as 
a proof of Purgatory. Why did not " W. C. Search?" 
Was it because we had spoiled that passage for him, by 
showing that in that very chapter Tertullian professes 
to have received that doctrine from the impostor Mon- 
tanus? But should not this have been a warning to 
him to be careful how he quoted proofs from Tertullian ? 
Sliould he not, at least, have looked to see whether the 
books which he quoted were written while Tertullian 
was a Catholic, or after he became a heretic? Now, 
the fact is, that both the passages which " W. C. 
Search" quotes from Tertullian (and he quotes only the 
two) are both taken from books written by Tertullian 
after he became a Montanist and a heretic I And the 
latter of those books, "De Monogamia," was written 
expressly to defend the Montanist errors against the 
Catholics ! ! 

But what was the doctrine of Tertullian himself 
while he was a Catholic ? Did " W. C. Search" 
never read this? "Since it stands firm about the 
resurrection of the dead, grief for the dead is idle, aud 

the impatience of grief is idle 

and we do injury to Christ when we do not con- 
tentedly accept their being called away by him, as if 
they were to be pitied." Do not Roman Catholics pity 
those who are suffering excruciating torments for ages 
in Purgatory ? They do pity them, since they pay 
money to get them out. If Tertullian had believed 
this about them, could he have helped pitying them? 
Yet he affirms that to pity them who are called away is 
to do an injury to Christ ! Surely Tertullian was no 
believer in Purgatory when he wrote that. But, telling 
us about Purgatory, after he had become a heretic, he 
tells us where he had learned it — from the impious 
Montanus. Is it not strange that men who call them- 
selves Catholic should turn away from what Tertullian 
believed while he was yet a Catholic, and preach to us 
only the deadly heresies he fell into after he had left 
the Catholic Church ? Is not this a striking proof of 
the dangers they run into who forsake the Scriptures to 
follow " the Fathers " as their rule of faith ? Why do 
they not quote to us Mahomet and the Koran? 
Mahomet believed in Christ, and he believed also in his 
own inspiration. Tertullian (after ho became a 
heretic) believed in Christ, and believed also that Mon- 
tanus was the Holy Ghost, and gives us the doctrines 
which Montanus taught. Why not quote Mahomet to 
us as well as Montanus ? 

After what we have said of the books of Tertullian, 
which " W. C. Search" quotes (de Corona, and de 
Monogamia) it is needless to inquire whether the pas- 
sages quoted do really allude to Purgatory or not. In 
fact, they do not ; the first passage speaks only of offer- 
ing forthedead; it will appear, farther on, that this does 
nothing to prove belief in Purgatory. The second pas- 
sage is wrongly translated by "W. C. Search;" he 
gives it, "entreating repose to him ;" the Latin word 
is " refrigerium," and means "refreshing." Now, those 
who never believed in Purgatory do believe that the 
souls of the faithful which are with Christ are refreshed 
by Christ ; and if they, knowing, as they do, that Christ 
has promised to refresh them, and does refresh them 
if they pray to him to perform his promise and to re- 
fresh them, how can that prove that they believe in 
Purgatory? But it is needless to go on with this; for 
we acknowledge that Tertullian believed in Purgatory 
after he became a heretic ; but we find that he himself 
confesses that he learned this doctrine, not from Christ, 
but from that false and impious impostor, Montanus. 
Any one who choses can take this heresy of Tertullian 
to himself in spite of u»; but we trust that, after what 
we have now written, tbey will not easily impose it on- 
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our readers, and we trust that " W. C. Search" will not 
impose it on himself. 

2. The other writer whom " W. C. Search" quotes 
from the first three centuries, is Cyprian. He quotes 
the following passage from his first epistle — ■' Our pre- 
decessors prudently advised, that no brother departing 
this life should nominate a churchman his executor; 
and should he do it, that no oblation should be made for 
him, nor sacrifice offered for his repose, nor prayer in 
his name offered in the church." 

We never correct translations through mere pedantry ; 
we take them as they stand, however doubtful, unless 
they suggest a meaning that the writer never intended. 
The word "repose" is taken by Roman Catholics to ex- 
press relief from torment ; we, therefore, object to that 
word being put in, when it is not a certain translation 
of the original. " W. C. Search" has put it into liis 
translation from Tertullian, when the proper word is 
refreshment ; he has also put it into his quotation from 
Eusebius, when there is no word to answer to it in the 
Greek ; and he puts it into Cyprian here, when it is at 
least a doubtful translation. Cyprian's words are — " pro 
dormitione ejus;" this may mean, "upon falling asleep," 
or "on his death," at least as well, if not better, than 
" for his repose." Which of these meanings was really in- 
tended by Cyprian, we leave to be judged of from what 
we shall presently quote from him. 

There are serious reasons for doubting whether Cy- 
prian ever wrote these epistles at all. It is possible that 
they are the works of a forger, in later times. But we 
waive this question altogether ; and we take these epis- 
tles as if they were written by Cyprian ; and we proceed 
to inquire whether his having written that passage is'any 
proof that he believed in Purgatory. It is clear that there 
is no mention of Purgatory in that passage. If oblations 
and prayers might reasonably be offered for the dead, from 
some other motive than to free the soul from Purgatory, 
then St. Cyprian and the Church in his time might have of- 
fered them from that other motive; and then the pas- 
sage would give noproof of Purgatory at all. That there 
may be oilier motives, we have already shown in vari- 
ous articles on Purgatory, to which we refer our rea- 
ders ; but it is not necessary to introduce them here, be- 
cause we can prove, out of St. Cyprian's own mouth, 
that he did not believe in Purgatory at all ; and then, it 
will be clear that, when he speaks of oblations and pray- 
ers for the dead (if this passage were really written by 
him), it must be on some other account than to get them 
out of Purgatory ; and here it is to be observed, that 
we are not going to quote from St: Cyprian's epistles, 
but from his treatises, which we know were really writ- 
ten by him. Hear, then, what he writes in his treatise 
" De Afortalitate," which was written tocomfortand sus. 
tain his people, when multitudes around him were dying 
of the pestilence — "Already heavenly things, are suc- 
ceeding to earthly, and great to small, and eternal to 
transient. What place is there in thisfor anxiety and solici- 
tude? Who, amid these things, is tremulous and mourn- 
ful, except him in whom hope and faith are wanting ? 
It is for liim to be afraid of death who hath not willing- 
ness to cone to Christ ; and for him to be unwilling to 
come to Christ, who does not believe that he has begun 
to reign with Christ; for it is written that the just 
lives by faith If thou art just and livest by faith, if 
thou truly believestin God, why dost thou not embrace 
that call to Christ which is given to thee, as one who will 
be with Christ, and secure of the promise of the Lord ? 
and for that thou art delivered from the devil, make 

thyself joyful in the deliverance Simeon 

cried out and said : — ' Lord, now lettest thou thy servant 
depart in peace, according to thy word, for my eyes have 
seen thy salvation ;' proving surely, and bearing testi- 
mony, that thus for the servant of God is peace, then 
free and tranquil rest, when, rescued from those tur- 
moils of earth, we gain the port of rest and eternal secu- 
rity." " This pestilence as to Jews and heathens, and 
Christ's enemies, is a plague ; so to the servants of God, 
it is departure to their salvation . . . the righteous 
are called to their refreshing, the unrighteous hur- 
ried into punishment." " We ought not to put on the 
garb of black here, while they have already taken on 
them white raiment there." " Shutting out our dread 
of death, and thinking of the deathlessness which 
comes beyond it . . . when the day of our own 
summons comes, going without delay, and with a ready 
mind, to the Lord who calls us . . . Let us embrace 
the day which inches over each of us to his own resting- 
place ; which, after rescuing us hence, and ridding us 
of the chains of earth, places us back in Paradise, and in 
the heavenly kingdom." Was all this said by Cyprian 
to persons who he thought were just about to drop into 
the flames of Purgatory, to burn there in torments for 
thousands of years ? Is it possible to think that the 
man who preached this was a believer in Purgatory f 
If " W. C. Search" still thinks so, let him listen to this, 
taken from St. Cyprian's address to Demetrius, written 
on the same occasion—" Once gone from hence, there is 
no more place for repentance ; no satisfaction can be ac- 
complished ; it is here that life is either lost or saved ; it 
is here that eternal salvation is provided for, by the 
worship of God and fruit of faith." Is not this plain 



speaking ? Did this man believe in making satisfaction 
in Purgatory ? 

What answer is it to all this, to say that Cyprian 
"offered" and "prayed" for the righteous departed? 
Suppose that he did (of which we are not sure) , but sup- 
pose he did, was it done to get them out of Purgatory ? 
or was it not rather a thanksgiving for their deliverance 
out of every misery, and for their admission to rest and 
peace ? Why, the Church of England and Ireland does 
this; she never celebrates the Holy Sacrament without 
offering this prayer to God — " We bless thy holy name 
for all thy servants departed this life in thy faith and fear." 

We have now gone over all the witnesses that " W. C. 
Search" has brought for Purgatory from the first three 
hundred years of the Christian Church. They are only 
two ! One of them believed it only after he left the Ca- 
tholic Church and became a heretic ; the other, who was 
always a Catholic, never believed it at all. 

We are entitled now to take it as established that this 
notion of Purgatory was no doctrine of the Gospel or of 
the Church for three hundred tears. Whenever 
it came in afterwards, it was an invention of men. 

This great fact does not rest on the above proof only : 
we have it confessed by the greatest men among the 
Roman Catholics themselves. We have room here for 
only two. The ablest opponent the English Reformation 
had at its rise, was Fisher, Bishop of Rochester, and he 
says, in his eighteenth article against Luther, "for 
some while it was unknown ; it was late known to the 
Universal Church." The most learned defender the 
Roman Catholic doctrine has in these countries now, is 
Dr. Newman, lately made Rector of the Irish Catholic 
University ; and he says, speaking of later ages than we 
are now inquiring about, "as time went on, the doc- 
trine of Purgatory was opened upon the apprehension of 
the Church" — Essay on Development, p. 417. We 
may be sure these men would never have made such ad- 
missions, unless they srere well convinced that such at- 
tempts as that of" W. C. Search," to prove Purgatory 
from the early Eathcrs, was utterly hopeless. 

We have purposely omitted the proofs which " W. C. 
Search" has brought from the fourth century, because 
they are no answer at all to the question whether Purga- 
tory can be proved from the writings of the first three 
centuries. Our business in this article is to examine that 
question by itself. We shall, however, examine them 
further on some other occasion. In the meantime, we ask 
our readers, and " W. C. Search," toobserve, thatwehave 
fully answered all that has been produced, from the first 
three hundred years. If " W. C. Search" can produce 
any further proof, within the three centuries, our pages 
are still open to him to do so. If lie cannot, the call 
of "A Catholic," in our last number, to all Roman Ca- 
tholic bishops and priests, to come forward and supply 
the proof, is still open to them. If none can do it, our 
readers will agree with us, that Purgatory was not the 
doctrine of the Christian Church for at least three 
hundred years. And, in the meantime, in order to 
give the letter referred to full publicity, in accordance 
with our promise, we insert it a second time in our 
present number, as follows: — 

purgatory. 

Sir — I want to come to the point about the doctrine 
of purgatory. I want to know, once for all, if it was or 
was not the doctrine of the Church of Christ in the first 
ages. Let us take the first three centuries to begin with. 
I call upon some learned Catholic layman, or Catholic 
priest, to publish the opinions of the Fathers, who lived 
in those three centuries, in favour of purgatory. And 
I call on you, sir, to publish anything of this kind that 
may be sent to you. I hope our priests will see that it 
is essential that this should be done, in order to counter- 
act the effect of your articles ; and I hope that you will 
see that the fair play which you profess requires that 
you should publish it. 

I hope some Catholic more learned than me will have 
the charity to come forward and do this, for I have not 
been able to do it myself. 

I remain your obedient, 
A Catholic. 



ST. AUGUSTINE'S PRAYER -PURGATORY. 

TO THE EDITOR OF THE CATHOLIC LAVMAN. 

Sir — I congratulate myself on having been the hum- 
ble instrument of getting you, even in any shape or form, 
to pray for the dead. As a Catholic I rejoice thereat, and 
hope that more than a few Protestants will be found to 
join you in a formula of prayer which, as far as it goes, 
I look upon to be rather Catholic. It cannot, I trust, 
be possible that your Protestant readers will feel hurt at 
seeing you so beautifully condense St. Augustine's 
prayer, or for adopting and throwing so much light on 
so truly ancient and Catholic a tradition. 

No prayer that Catholics use denies the mercy of 
Christ, goes beyond or contrary to the promises of God, 
or repudiates the all-saving efficacy of the Redeemer's 
blood. Did I believe, or could I imagine, that praying 
to the saints to intercede for us with God, or that to 
remember the faithful departed in onr prayers, derogated 
in the least from the merits of Christ, I would not ad- 
dress my prayers to the saints, nor pray for the repose 
of the faithful departed ; but the fact is, we Catholics 



believe, and are taught, that in doing both we acknow- 
ledge solely the merits of Christ, since it is through him, 
and in him, we art in the enjoyment of the " commu- 
nion of saints." 

I did not, in my first letter to you, say or seem to think 
that St. Monica received her/Sna/judgment as soon as she 
departed this life. I will now be more explicit ; the 
church teaches me, and I believe her teaching, that each 
soul undergoes a particular judgment immediately after 
death, and is rewarded by a just God according as it is 
found guilty of mortal or venial sin, or of not the least 
stain of venial sin. If defiled by sin — that is, mortal sin — 
the soul is lost for ever ; if defiled by venial sins, such 
as St. Augustine felt apprehensive, lest his mother, 
though a saint, might have died guilty of, some purga- 
tion would be required, in order to fit that soul for the 
enjoyment of the beatific vision. Venial sins are those 
for which St. Augustine " hoped to find some place of 
pardon with God," who is infinitely just. If a soul depart 
this life free from the least stain of venial sin — that is, if 
it preserve its baptismal innocence through life — thefull 
enjoyment of heaven, and of seeing God face to face, is 
the lot of that happy soul. Such was not the case since 
Adam fell till Christ died on the cross, and opened the 
gates of heaven, till then shut against fallen and lost 
man. 

In the early ages the Catholic Church has not used 
the term Purgatory, as far as my reading leads me to 
think, nor have the early Fathers ; but they and the 
church offered up prayers and oblations for the faithful 
departed. In your article, headed "Prayers for the 
Dead," in the number of the Layman which is now be- 
fore me, you acknowledge that, in the ancient liturgies, 
prayers were offered up for the dead. Now I ask, why 
did not the persons who composed said liturgies confine 
themselves to merely returning thanks to God for having 
admitted into heaven the persons mentioned in these 
liturgies ? Evidently because they could not be sure that 
they were in a full and perfect state of bliss ; and any 
diminution of that is a punishment, or a purgation. Thus 
it is that I connect prayers for the dead and Purgatory. 
Therefore it was that St. Augustine prayed for his 
mother's sins after her death, although he knew and 
"believed that God had already done what he asked"— 
that is to say, had insured her salvation and eterual 
happiness. 

You collect a few opinions, held, as you state, by " holy 
men in the early ages of the church," about prayers 
for the dead, but none of which were ever adopted into 
it. Their rejection or non-adoption is no surprise, as 
the church was always on its guard against heretical or 
anti-scriptural opinions, no matter whether coming from 
holy or unholy men. But when, subsequently, the Ca- 
tholic Church has defined the object of praying for the 
dead, you entirely reject her authority. You quote and 
endeavour to make light of the words of St. Cyril of 
Jerusalem, and St. Gregory the Great, the former of 
whom flourished A.D. 386, the latter 218 years later. 
You say, "There may be cases, and there are, in which 
it would be easy to bring more Fathers in favour of on 
error than against it." Do you mean, sir, an error in 
a point of faith ? If such be the Fathers, or if you show 
that they have taught heresy, I shall begin to be on my 
guard against them ; but when I see St. Cyril, St. Au- 
gustine, and St. Gregory in favour of a doctrine sattled 
by the Catholic Church, I shall, as a Catholic layman, 
continue to believe in the doctrine of Purgatory. 

Hoping that this will reach you in due time for pub- 
lication, 

I am, Sir, 

Your obedient servant, 

A Cathomc 

Loughrea, June 5, 1852. 

We are glad that our correspondent sees less to con- 
demn, and more to approve, than he expected in 
our doctrine. \Ve trust that this will always be the 
result of that fair discussion which we seek to pro- 
mote. 

But our correspondent is not correct in supposing that 
he has brought us to the views we expressed. We have 
said no more than has been often said by the best 
and wisest of the Church of England and Ireland. The 
writer of our former article on St. Augustine's prayer 
for Monica would have written the same, at any time 
for twenty years past, or since he could form an opinion 
on the subject. 

Nor can we allow our correspondent to suppose that 
we agree with him farther than we really do. We be- 
lieve that the pray er of faith (which alone is acceptable 
to God) may be founded upon any of the promises of 
God. We believe that whatever God has promised to 
do, we may lawfully call upon him to do, either for our- 
selves, or for any others, who are one with us in Christ. 
But here we stop. " Show us the promise of God." 
We cannot pray for the souls in Purgatory, because 
we have no promise from God on which to found such 
a prayer. On the contrary, we know that God's blessed 
promises leave no room for such a prayer; and, there- 
fore, it is not a prayer founded on the promisee of 
God, but on the inventions of men ; and, therefore, it 
cannot be the prayer of faith, or acceptable to God. 
If " A Catholic " thinks differently, we call upon Mm 



